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Dear Brothers, dear Sisters, dear Lasallians 

The reading of the various articles of this Newslet-

ter N°25 was encouraging for me. After reading them, 

you will easily understand why they are placed under 

the theme of hospitality. If, on the occasion of Christ-

mas, we donôt speak about hospitality when then 

would it be?  

Christmas, for us Christians, is indeed God in search 

of hospitality in our world. It is Joseph and 

Mary, seeking a home in order to surround the birth 

of their child with a minimum of decent condi-

tions. To grant hospitality is a matter of trust. Trust, 

we grant it without even thinking, to those belonging 

to our familiar universe. To trust is an ordinary need 

of our condition of being vulnerable, dependent on 

each other. Without a minimum of trust, it becomes 

difficult  to live together. But it is not easy for the 

poor and the foreigner to find hospitality where one 

trusts only the rich, the powerful, the national or peo-

ple of oneôs ethnic group are trusted. By seeking 

wealth and power, the human being seeks to protect 

himself from his vulnerability. The hospitality of the 

world depends, in a general way, on how human be-

ings relate to their vulnerability and the satisfaction of 

their security needs. Trust is scary because it means 

taking the risk of being abused, betrayed. Our trust 

makes us dependent on the gentleness and on the 

good will of others.  

In faith, pure act of trust, we accept that our life is 

no longer under our control. What gives the necessary 

courage to such an act of trust, pure, that is to say, 

free and without guarantee, is love. "Love is an act of 

faith and who has little faith has little love." 1 

In love, faith and reason always walk together until the 

time when the necessity comes for a decisive act of free-

dom hidden at the bottom of love. In faith, there is always 

the issue of the relation of the human being to his own vul-

nerability. Where the human being, despite his vulnerabil-

ity, has faith in himself and in his creative abilities, a more 

hospitable society is possible. As Africans, do we have 

faith in ourselves? Do we give faith to our youth in itself? 

For the Christian, Christmas, it is God who puts his faith 

in the human being up to abandon himself into his hands. 

This faith of God in us is proof of his love. He acts and 

gives us faith in ourselves only if we allow this love pene-

trate our heart. He does not want to be God without us.  

Pure, the act of faith is at its root an act of freedom, that is 

to say, free, a kind of jump in the void. It gives us courage 

to face the future. The hope, the personal commitment that 

we put in our faith, makes it a source of dynamism and 

enthusiasm for our life. To love, at the very root, means to 

entrust oneself taking the risk of being lost. Love, at this 

level of depth, becomes not only an act of pure faith but 

also an act of hospitality. Donôt we actually say of a per-

son that we love, that we "hold him in our heart"? Hospi-

tality of the heart doesnôt need justification; it is given. To 

create hospitality in the world, we must start by giving 

it to Jesus in our heart. To love to the extent of making it 

an act of faith is scaring. Yet, it is with the eyes of faith 

that the other, other from another country, another ethnic 

group, from another religion, can truly be seen as a child 

of God, a brother, a sister. The other is not a limit to my 

own self but the beginning of my humanity, the threshold 

where we start to truly exist as human being.  

May we, in celebrating Christmas, become this new hu-

manity in Christ Jesus. 

Your brother Pierre Ouattara  

Jean-Paul II, Fides et Ratio . P.148. 

 

 



 

 

The final departure from Abidjan of 

Brother Anatole DIRETENADJI, former Regional 

Bursar and now Visitor of the District of Central Af-

rica, has been marked by a memorable event organ-

ized at the regional house.  

This event took place on Friday, 27 October 2017. A 

thanksgiving mass was celebrated in the Community 

chapel at 6:30 pm. Brother Pierre OUATTARA, Gen-

eral Councillor for RELAF, thanked the Brothers from 

Saint Miguel and Akwaba Communities, Father Rodri-

gue from the Jesuitsô Community, and Mr. Charle-

magne who joined the regional community to celebrate 

this Eucharist.  

By starting this event with mass, we want first of all to 

thank God for the past six years Brother Anatole has 

been at the service of the Institute through the service 

of regional bursary, to entrust his new mission in 

his District of origin in Godôs hands and to pray also 

for his successor, Brother Joan SALA COLL, from the 

District of Antananarivo, who wholeheartedly accepted 

the call of a mission in the regional Team. 

The assistance was then led to the dining room for a 

fraternal meal. This was a time of gentle atmosphere to 

appreciate Brother Anatole and the admirable work 

that he has done for both RELAF and the Institute. 

Brother Anatole seized the opportunity to thank the 

community and all the Brothers. He did not fail to ex-

press his gratitude towards all those who have sup-

ported him.  

The ceremony ended with the giving of tokens to 

Brother Anatole: the first symbolizes his role as pro-

vincial and the second symbolizes his footsteps as a 

disciple of Jesus Christ, and emulating the example of 

Saint John Baptist de La Salle who left everything to 

devote himself to the human and religious education of 

poor children. 

Brother Pierre Aymard BAKO 

Regional Secretary   



 

 

In 2012, while CELAF-Institute 

celebrated its 20 years of existence, 

I had the joy of doing an interview 

with Brother Hilaire who happens 

to be the first Director of CELAF. 

By the grace of God, our first meet-

ing took place on 31 July 2017, at 

the Generalate in Rome where 

Brother Hilaire is in charge 

of archives service of the Institute while giving a hand to the 

service of Postulation for the cause of Saints. Grabbing the op-

portunity, I took advantage of the situation to get a few words 

with him, which I happily write down on the occasion of CE-

LAF silver jubilee. 

Brother Hilaire, could you introduce yourself to the readers of 

the RELAF Newsletter?  

Born on November 16, 1949 in Ambohimahasoa, a small town 

in the High Plateaus of Madagascar, I am the second born of a 

large family of 8 children ï 5 boys and three girls and parents 

from the rural area of Betsileo raised in Christianity. As a stu-

dent of the Brothers from primary school up to secondary level, 

I went to the novitiate and I made my first vows in 1969. After 

the years of temporary vows including a time of military ser-

vice, as a young Brother, to the national Malagasy Navy, I 

made my perpetual vows on my birthday in 1980.  

You have known the beginnings of what is today the Catholic 

University of West Africa (UCAO). Could you tell us your ex-

perience as a student? 

In 1976-77, I had first known, as part of the 2nd generation of 

students, what was the Higher Institute of Religious Culture 

(ISCR), a new foundation of the Regional Bishopsô Conference 

of West Africa (CERAO) located in Abidjan, Côte 

d'Ivoire, which subsequently became the Catholic Institute of 

West Africa (ICAO) and which has developed into several de-

partments in the Sub-Region, to become in the year 2000 the 

Catholic University of West Africa (UCAO). My journey as a 

student was marked at the beginning by the motto: "Africa 

Nova Patria Cristi" as well as by a recent publication of the Re-

gional Church: "Becoming a Christian in Africa" (Koumi, 

1976), and especially by the academic objective established that 

stipulates a better knowledge of the African man and his uni-

verse meeting a novelty: the Gospel and its proposal of Chris-

tian life. It is in such a way my journey as a student took 

place: 1976-1978: undergraduate; 1979-80: years of Empower-

ment for the Doctorate. During my 3rd year in the Theology 

Faculty, I was elected studentsô President. 1980- 1983: years of 

Research and Teaching in Madagascar. 1984-1986: Preparation 

of the thesis. 

 

First PHD holder of UCAO, could you tell us about the 

conduct of the historic ceremony of your thesis defense? 

It was on 20 June 1986. There was nothing historic about it 

except the fact that it has been the first PHD thesis defended 

in this young faculty of theology. An event that promoters 

did not fail to exploit: posters, newspapers, radio, TV. The 

defense was presided over by 5 members of the Jury among 

whom there was His Excellency Archbishop Anselme Ti-

tianma SANON, Archbishop of Bobo-Dioulasso, African 

theologian of international span, lasted from 08:30 am to 

12:30 pm in the presence of, among others, Bishops mem-

bers of CERAO, His Eminence Cardinal Bernard 

YAGO, Archbishop of Abidjan and Grand Chancellor of the 

Catholic Institute of Abidjan, the Rector (Muslim) of the 

Government University of Abidjan, some from the Univer-

sity and from the Catholic world of the Archdiocese. The 

Brothers from the Sub-District of Gulf of Benin of the time 

were present. The special note did not fail to be mentioned 

by a member of the Jury: "The author of the thesis is not a 

priest; he is a Brother! " 

What was the problematic of your PHD thesis? What re-

reading do you make of it in todayôs international and in-

tercultural context of dialogue? 

It is a PHD thesis in Biblical Theology entitled: "Church and 

Fihavanana in Madagascar. It is hermeneutics of the Chris-

tian reconciliation according to St Paul (2 Co, 5.17- 21)". 

Structured in 2 great parts divided into 4 sections and subdi-

vided into 16 chapters, this thesis of 620 pages has been 

published in 1991 and was reedited in 2007. This tells you 

the relevance of the problematic which, on the basis of the 

Pauline experience of the announcement of the Gospel in the 

cultural Greek community of Corinth as an act of 

"reconciliation of God with man," challenges the Malagasy 

context of evangelization battling the cultural value of the 

"fihavanana" which was used to translate the word recon-

ciliation, as an expression of being-man and of being-in-the 

world, in a permanent quest of relationship with the other, 

the others and the Entire-Other. The issue is whether such a 

value that is lived in an inclusive dimension at the family, 

parental, social, cosmic ancestral, transcendental levels is 

capable of receiving the proposal of a New "fihavanana", 

that of God proclaimed in the Gospel of Jesus Christ ? 

The rereading of the Pauline theology of reconciliation (2 

Cor 5, 17-21), which the Conciliar Decree of Vatican II on 

the missionary activity of the Church (Ad Gentes, 22) cor-

roborates has opened the way to inculturation, or the living 

and joyful encounter of the Gospel with culture, which is a 

dual requirement for both faith and culture, regardless of 

time and the context dominated today by globalization and 

interculturality. Is this not also the basis of a biblical theol-

ogy of creation, of Incarnation and Redemption as part of the 

advent of a "new land" (cf AP 21.1) and the commitment 

to a new world order (cf Laudato IF, 1, 11, 89) consecrated 

to God and to his kingdom? 



 

 

As a member of the Association of African theologians, could you 

present the objectives of this Association and your personal contri-

bution to the activities of the Association? 

The proposal for such an association is born in Abidjan, Côte 

d'Ivoire, in 2007 and it held its Statutory Assembly in Nairobi, 

Kenya, in 2010 with the election of the President, the Bureau and 

the Scientific Committee. Not to be confused with the Ecumenical 

Association of African theologians. 

The ATA is an interdisciplinary research group in African theology 

bringing together theologians from local Churches of all major lin-

guistic areas of the continent. Its objective is multiple considering:  

- On the one hand, the itinerary of African theology since the 

days" Black priests ask questions ", title of a book published in 

1956 on the role of the Church in Africa before independence until 

the advent of the first African Synod with the impressive docu-

ment " The African Bishops speak é  (1969 -1992)", revealing the  

proposals of the Bishops of Africa;  

- On the other hand, the challenge of research work and publica-

tions at the service of the Churches of Africa that the SECAM 

chairs, collaboration at all levels, given the new socio-

cultural, religious, political and economic contexts, in an Africa in 

mutation, which today raises many burning questions of theological 

order for the work of evangelization of the African continent. 

Personally, I participated in the two meetings of the foundation of 

the ATA on the topics: "Evangelization, theology and salvation in 

Africa" and "Faith, Culture and Development in Africa". Then as a 

member of the Forum Faith-Culture-development in Madagascar, I 

participated in the international symposium held in Rome on 24-25 

April 2014 on "the Church in Africa: from the Vatican Council II to 

the third millennium. Tribute from Africa for Popes John XXIII and 

John Paul II". In addition, ATA overcame the challenge of the pub-

lication of a bilingual dictionary of African theology for which, I 

contributed in the drafting of two articles. 

As the first Director of the CELAF-Institute, can you instruct us 

on the beginnings of this initiative of a Lasallian higher institute 

in francophone Africa? 

An adventure! But an adventure which was worth it given that it 

was a project of the General Council of the time which, not only 

believed in it, but also had a great vision of the future of Lasallian 

Africa, I would say to the extent of faith and hope of its mem-

bers among whom Brother Vincent Rabemahafaly. CELAF is an ex-

nihilo creation whose direction and implementation of the project 

have been entrusted to two persons: Brother Paco Martinez for 

the material aspect and the construction of the campus, and myself 

for the administrative and the academic organization. Within the 

space of two years (1990-1992), everything was ready, or almost, 

because we were forced to launch the first academic year in October 

1991 in the facilities of the Catholic Institute of West Africa (ICAO) 

in Cocody, in the presence of the Brother Regional who represented 

the Conference of the Brother Visitors, the new Formation team of 

the inter-Districts scholasticate, the Rector of ICAO, the first  

teachers who were then Brothers that I had recruited from Euro-

pean countries (France, Spain, Italy, Belgium) and of the first gen-

eration of 17 Scholastic students. The official inauguration of the 

new-born baptized Lasallian African Centre (CELAF) had taken 

place on the day of the Epiphany, 5 January 1992 in its brand new 

site at  Riviera III, after a Eucharistic celebration presided over by 

Cardinal Bernard Yago, Archbishop of Abidjan, in the presence of 

the highest authority of the Institute, Brother Superior John Johns-

ton, Brother Visitors from Africa, the Brothers from the Sub-

District of Gulf of Benin, many religious men and women in Abid-

jan as well as faithful from the parishes of Abidjan. 

 

What memories do you hold from your mission in CELAF? 

A lot of memories in 7 years (1990-1997). But I will list the names 

of the companions of foundation, Brothers and lay collaborators, 

as well as their successors whose presence and commitment are 

worthy of praise have supported me in the trials, just as they have 

contributed to give CELAF a spirit, a language and a practice of 

science in human and Christian education, up to making CELAF to 

be today an international unavoidable reference in the field of aca-

demic training in the responsibility, in the world of education in 

the African setup. Its objective: "to train Educators of top level for 

a new Africa" was not a vain word. I am far from forgetting all the 

approaches made here and there to obtain the academic recognition 

of CELAF diplomas: the Faculty of Theology of the Catholic Uni-

versity of West Africa (UCAO) in Abidjan under the aegis of the 

Roman Congregation for Catholic Education, the Ecole Normale 

Supérieure of the University of Abidjan, the African and Malagasy 

Committee of Higher Education (CAMES). A great exemplary 

collaboration which exceeded the national, regional and continen-

tal borders, extended to other Church institutions, to many reli-

gious congregations and various dioceses of francophone Africa.  

 

What could be, in your opinion, the future prospects of CELAF-

Institute? 

Some know what can be expected of a Higher Institute of Peda-

gogical and Religious Sciences. Personally, I have always nour-

ished the idea of a Lasallian University in Africa - or in Madagas-

car- as an instrument of taking into account the problematic, of 

teaching, research and publication meeting the contexts which 

prevail today in the Lasallian Educational Mission. The existence 

since a quarter of a century of our higher institutes in the English 

speaking zone (CTIE, Nairobi), and in the Francophone zone 

(CELAF, Abidjan) represents an asset, with others to be promoted, 

in collaboration with the International Association of Lasallian 

Universities (AIUL/IALU)  to consider this other structuring ad-

venture, pledge of a new inspiring breath to our mission to African 

youth, facing new "situations of abandonment", if not pov-

erty, which have no name in Africa. In this future prospect, my 

question is as follows: Did we reflect on answering and in our 

way, the call of the Church in Africa made by the successive syn-

ods of 1994 and 2009 in terms of Universities and Higher Insti-

tutes (cf Ecclesia in Africa, 103 ; Africae munus, 136) ?     

 

What message do you want to send to the Lasallian Family in 

Africa? And to the CELAF educational community?  
For me, to speak of the Lasallian Family, in Africa or elsewhere, is 

to speak in some way, as Pope Francis says in his Encyclical, of 

"our common home", not so much to be safeguarded, but espe-

cially to be given face and vigour, to be treated, to be loved as a 

privileged place of giving and receiving, because it is also "of a 

very great importance" for many people who do not have a fu-

ture. In the same way, I would say the same word of encourage-

ment to the great family of CELAF educational community for the 

mission which is theirs, today and tomorrow, in Africa.   

 

Interview conducted by  

Brother Raoul TRAORE 




